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AHHOTAUUA

B pabote nmokaszaHo, 4TO B COBPEMEHHBIX HCCIIEJOBAHUAX 3a4aCTYIO SIBJICHUE Kapro-KyJbTa
IIPUHATO CBOAMTH K TpeTheMy 3akoHYy ApTypa Kiapka, cormacHo KOTOpoMy Jir00ast 10CTaTOYHO
pa3BUTasg TEXHOJIOTUS HEOTIMYMMA OT Maruu. J(eHCTBUTENBHO, BEpa B TO, UYTO TEXHOJIOTHU
TPAHCIOPTUPOBKM M TMPOU3BOJACTBA IPOMBILIUIEHHBIX TOBAapOB JJsi HHJICHIEB, >KUBYLIUX
HaTypaJlbHBIM XO3SHCTBOM, MPEACTABIATIACh MAarn4eckuM aelcTBueM. B aTHorpadun Hanuuue
Kapro-KyjibTa MO3BOJIWIO chOpMYyIUPOBATH TMIIOTE3BI O TOM, YTO MHU(OJIOTHYECKUE COOBITUS
MMENH HEKOTOPYIO MAaTepHaAIbHYI0 OCHOBY. OHAKO Takasi TPAaKTOBKaA SIBJISIETCS] BECbMa y3KOU U
HE BKJIIOYAEeT B ce0s yueT KyJbTYpOJOTHYECKON cocTaBisomen. JlelicTBUTENbHO, T100as HOBast
TEXHOJIOTUSI MOXET OBITh MpPEJCTaBlICHA KaK IMpOSIBICHHE Marud B camMOM OOIIEM CMBICIIE.
OpHako B 3TOM OTHOUIEHMHM HE YYHUTHIBAE€TCS TOT (aKT, YTO KHUTEIU JAHHOIO PEruoHa BCe
SBJICHUS JKU3HU OOBSACHSIIM IOCPEICTBOM MAarvdyeckoro BO3AEUCTBHUS, B TOM YHUCIE TakHe,
KOTOpBIE HE OTHOCSITCS K MPOSIBJICHUIO IE€ATEIbHOCTH JIFOJIEH, TAKUE KaK IPUPOJHBIE ABJICHUA. B
3aKJIIOYEHWH CTaThU JIelaeTcsd BBIBOJ O TOM, 4YTO TEPMHH Kapro-KyJibTy B €ro
KyJIbTYPOJIOTHYECKOM aCIIEKTE MOKET BhIpaXKaTh OJHOBPEMEHHO CIIEAYIOLIYIO OLIEHKY JIEHCTBUM:
OTCYTCTBHE€ IIOHUMAHUE TEXHOJOTMU WJIM METONOJIOTMM IPOUCXOAIIMX IPOLECCOB;
OecroyIe3HyI0 TpaTy pecypcoB; aOCOJIOTHYIO HEBO3MOXKHOCTh IIOJIyYEHHUS HKEeJIaeMOro
pe3ynbTarta; HeJOCTHKUMBINA pa3phbiB B pa3BUTHH MEX]Ly OPUTHHAJIOM U KOIKEH, HEOHUMAaHNe
MIPUYMH U UCTOPUYECKOTO KOHTEKCTA SBJICHUI.
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BBenenue

Kynbryposnornueckuit (eHoMeH Kapro-kKyjiabTa (CamMOJIETONOKIOHHUKOB) MPEJICTaBIISIET
CYILIECTBEHHBIH WHTEpeC Al OOBSCHEHHs Pa3IUYHBIX SBJICHUI M IMPOLECCOB U JaBHO IepecTas
OTpaXKaTbCs TOJBKO B HCCIICAOBAHUSX B OOJACTH PENUTHO3HBIX BO33PEHHH MelaHEe3WHIeB. DTOT
TEPMUH TIOBCEMECTHO YIMOTPEOseTcs B TCHUXOJOTMH, (PHIOCOPHH, HAYKOBEIECHUH, KYJIbTYypHOH
AHTPOTMOJIOTUH, COLTUOJIOTUH.

B camom o00memM cwbIcie €ro camoOCTOSTeNbHOE HW3Y4YeHHE IMPEACTaBIseT HHTEpec IJif
OMpeNIeJICHUSI CTENEHU MEXKYJIbTYPHONH KOMMYHHMKALUM MEXIY pPa3IWYHbIMH LUBUIM3ALUIMH,
KynbTypami. [Ipu sTom onmcanue penomeHa Kapro-KyJabTa Kak CI0KHOTO SIBIICHUS [TOKA3aJI0 CTETICHb
HEMOHMMAHUA MEXAy ACUCTBUSAMH yYaCTHUKaMU KOMMYHHKaMu. He MeHee 3HauMMO H3yueHUE
JAHHOTO KYJBTYPOJIOTUYECKOTO SIBJICHUS C IIeNIbI0 TOHUMAHUS B KAKUX CUTYAIUSIX 1a)Ke CUUTAIOLIUECS
Pa3BUTHIMH [IUBUJIN3ALUUA MOTYT HaXOJIUTHCS B TIO3UIIUU «MEJIAHE3UNIIEBY.

OcHoBHOE coaecpKxaHue

B camom oOmem cmbicie Kapro-KyJbT MHpeAcTaBiseT co00il peluruo3Hble BO33PEHUS
MEJIAHE3UIIEB, KOTOPBIE NPEICTABIISIIOT, YTO TOBAapbl IIPOMBIIIJIEHHOIO IPOU3BOJCTBA Pa3BUTHIX
CTpaH CO3/aHbl JyXaMU UX IPEIKOB U NpeAHa3HAYEHbI I yIOBIETBOPEHUS UX NOTPEOHOCTEH.

Opnnaxo «Oenple JTI0AM» C MOMOILBIO HEYETHBIX MAaHUIYJIALMNA 3aXBaTWJIM HaJ HUMHU BiacTb. B
JalbHENIIeM, JaHHBIA KyJbT MOJIy4YaeT pa3BUTHE IyTEM BEpOBAaHUI B TO, YTO MYTEM MOBTOPEHUS
«Maruyeckux» pUTyasioB «OeJbIX JIIOJeH» MOKHO WJIM BEPHYTh BIACTh HAJl CHJIONH MaTepUalIbHBIX
6Jar, WM BO3MOXKHO THOJXYYHUTh O€CHpENsITCTBEHHBIN AOCTYN K HUM, ITyT€M MOBTOPEHUS ACHCTBUIA
«OembIX JTH0/Iei», 00JIaIal0IIMX JOCTYIIOM K MAarH4eCKUM 3HAHUSM.

[TosryuuB OosblIOE pacpocTpaneHue Bo BpeMsi Bropoii MupoBoii BolHBL, Koria Ha oTpoka [lamya-
HoBoit I'BuHen cTajo MpUXOJUTh MHOXECTBO Ipy30B Juid obecnedeHus: apmuu CIIA B BoifHe ¢
SAnonuei. YacTp AaHHBIX TPy30B JOCTaBajJach MECTHOMY HACEJIEHUIO B KayeCTBE MaTEpHUaJIbHOU
MTOMOMUIH JIJIsl o0ecrieueHus BOGHHbIX 0a3 WM CIy4yailHo, B pe3yJbTaTe HEBEPHOW TPAHCIIOPTHUPOBKHU
Ipy30B.

B pesynbTare monyuyeHHMs 3HAUUTENBHOIO KOJIMYECTBA MaTepHalbHBIX Ojar ObUIM 3a0BITHI
TPaJULUOHHBIE KYJbTHl JaHHOM MECTHOCTH M MECTHBIE JKUTEIM CTAJIHM IOKJIOHATHCS CAMOJIETaM,
MPUHOCSALINM TPOMBIIIJIEHHBIE TOBAapbl, TaKU€ KaK OpYyXKue, OEKIa WM KOHCepBHL. TO €ecTb,
HEOOXOJUMBIM 3JIEMEHTOB CaMOJIETOCTIOKIIOHHUKOB SIBJISLIOCH HE TPOCTO JOMOJHEHHE MECTHBIX
PETUTHO3HBIX KYJIBTOB, HO UX MOJHOE 3aMelieHre. Bee 31o, ¢ 0AHOI CTOPOHBI, CBUIETENBCTBYET 00
YPOBHE DPEIUTHO3HBIX BO33PEHUH, OTIMYAIOIIUXCS JTOCTATOYHO NPUMMUTUBHBIM XapakTEPOM — OT
«00sxecTBa» TpeOOBAIOCH TOJILKO 0OecrieueHre MmaTepuanbHbIMU Otaramu. C Ipyroii — TOBOPUT O TOM,
YTO YKUTEIN CUUTAIU CeOsl TOCTOWHBIMU OOJIaJaHWs BCEMH OJjlaramMy IMBWIM3AIMKM 0€3 yJacTHs B
nporecce 3KOHOMUYECKOr0 OOMEHa.

OpnHako, 1mociie OKOHYaHHUs BOHHBI TPY3bI O0JIbIIIEe HE MPUOBIBAIIN, YTO CTAJI0 IPUYMHOM TOTO, YTO
MeJTaHe3UIIbl CTall UMUTUPOBATh JEUCTBUS JIETYNKOB M aBUAAUCIIETYEPOB MOCPEACTBOM UMUTALIUU
(GOopMBI UX AEATENBHOCTU. B 4aCTHOCTH, OHU CTPOMIIM B3JIETHO-IIOCAIOUHBIE MTOJIOCHI M CaMOJIEThI U3
JiepeBa, Jeflaid HayIIHUKHA U3 TIOJIOBUHOK KOKOCOB. OJIHAaKO HECMOTpPS Ha TO, YTO OHU (PaKTHUECKU
MIOJTHOCTBIO TOBTOPSUIM JIEHCTBHS «OenbIX» Onara K HUM HE BO3BPALIAIUCh, YTO CTAJIO MPHUYUHON
OTKa3a OT HUX.
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B HacTosmiee Bpemst Kapro-KyJbTOB (PaKTUUECKH HE COXPAHUIIOCh, OHU YaCTHYHO CYILECTBYIOT y
IBYyX IUIeMeH Ha ocTpoBe TaHHa M uMeNnM JanpHEHIIee pa3sBUTHE, COINIACHO KOTOPOMY B
OIIpe/ICJICHHBIN JEHb JOJDKEH BEPHYTHCA IIPOPOK, BO3POJIUTh YMEPIIUX MPEAKOB, JaTh MOJIOJAOCTb U
3I0pOBbE, a TaKXKe HEeHCUYHCIUMble OorarcTBa. HeoOXoaMMO OTMETUTh, YTO JAHHBIH KYJIBT
COXpaHsSeTCs YCHWIMAMHU JKpella, KOTOPbI yTBEP)KIAeT, YTO HaXOJIUTCS B MOCTOSIHHOM OOLIEHHU C
IIPOPOKOM, U yOeXIaeT KHUTeJIeH OCTpOBa OKUAATH €ro. Tak Kak pa3ivyHble PEIMTHO3HbIE YUEHUS
IIOCTOSIHHO OCYIIIECTBJISUIM MUCCHIO HA JAHHOM OCTPOBE, €r0 JKUTENHN SIBIISIFOTCS BOCIPUUMYUBBIMU K
uaesm

OO0w1eil XxapakTepUCTUKON BCeX Kapro-KyJbTOB SIBJISJIOCH TO, YTO OHU IOCPEICTBOM BHELIHETO
MIOBTOPEHUS MBITAIUCH BOCCO3JaTh (DYHKIMM BELIEH M HEMOCPEICTBEHHOE y4acTHE B 3TOM JyXOB
npeakoB. VIMEHHO OHM JOJDKHBI OBUIM MOCHUIATH OoraTcTBa CBOMM MoOTOMKam. [Ipu sToMm, morim
OTJIMYAThCS CAMU BEPOBAHUS — IPEAKU MOTJIU KaK BKJIIOUATh B C€0sl MECCUAHCKUE BEPOBAHUS — TO €CTh
OCBOOOXKJICHUS OT BIUSHUS «OEINBIX» J0AeH MOCPEICTBOM MECCHH, K KOTOPOMY MOI' OTHOCUTbBCS Kak
MuuUecKkuii nepcoHax, Takoil kak /xon ®pym, tak u auno bora-tpoursl B Xxpuctuancrse - Mucyc
Xpucroc. Ilpu 3ToM mocneaHuii AODKEH OBLT BO BTOPOM IPHINECTBUU SIBUTHCS HAPOAY XMOHT B
KaMmy(hIshKe 3a pyJIieM BOCHHOTO JDKHITA U PUHECTH BCEBO3MOXKHBIC O1ara (COrJIacHO JIPYroi BEpCHH
— YBE3TH UX B 3€MJIH, /1€ HE OyAET CMEPTH).

Jis TOro, 4yToOB! MOKJIOHATHCS MOCIEI0BATENN Kapro-KyJjbTa JOJKHBI MOIJIM KPOME HUMUTALUU
CaMOJIETOB OCYILIECTBIATh TaKUe AECUCTBUS KaK HCIOJHATh PUTYalbHbIE TaHIBI JUISL TOrO, 4TOOBI
IIPE/IKK Hapo/ia MarTa BEPHYJIUCH 110 JKEJIE3HOM JOpOre WIK BbIPE3aTh U3 JIEPEBA MAKEThl KACCETHBIX
MarHuTo(OHOB I TOrO, YTOOBI pa3roBapuBaTh C YMEPIIMMU HpeIkaMU. Y KyJIbTOB MOIJIM OBITh
peanbHO CyLIECTBYIOIIME MTPOpoKU (Hampumep BoBoka — mponpoka Hapojia naroTa), xpens! (MkBatu
B OxHoil Pone3un) u nepBocsiuieHHUKH (Hanpumep, Hambac B kynbeTe /)xona @pyma).

B coBpemeHHBIX UCClIeJOBaHUSIX 3a4acTyIO SIBJICHHE Kapro-KyJbTa IPUHITO CBOJUTH K TPETbEMY
3akoHy Aptypa Knapka, cornacHo kotopomy 1100ast JOCTaTOYHO Pa3BUTAsi TEXHOJIOTHUSI HEOTIMUMMA
oT Maruu. JleWcTBUTENbHO, Bepa B TO, YTO TEXHOJIOTMM TPAHCIOPTUPOBKHM M IPOU3BOJCTBA
IIPOMBIIIJIEHHBIX TOBAapOB I MHIECHMIEB, KUBYIIUX HATYypaJbHBIM XO3SIMICTBOM, MPEICTABIIAIACH
MaruueckuMm JeiicteueM. B sTHorpadum Haimyue Kapro-kKyjabTa IO3BOJIWIO CHOPMYIHUPOBATH
TUIOTE3bI O TOM, YTO MU(OJIOTUYECKHE COOBITUS UMENIN HEKOTOPYIO MaTepHalIbHYIO0 OCHOBY.

OpHako, M0 MHEHUIO aBTOPA, TaKasi TPAKTOBKA SIBJISIETCS BECbMa Y3KOU M HE BKJIFOUAET B ce0s1 yueT
KyJbTYpOJIOTHUECKOH cocTaBisomeil. JlelicTBUTensHO, Jt00as HOBas TEXHOJOTHUS MOXET OBITh
Mpe/iCTaBleHa Kak IMpOsIBIIEHWE Maruv B camMoM oOmeM cMmbiciie. OHaKo B 3TOM OTHOUIEHHM HE
YUHUTBHIBAETCS TOT (PAKT, UTO KUTEIU JAHHOTO PErOHa BCE SBJICHUS KU3HU OOBICHSIN MOCPEACTBOM
Maruyeckoro BO3JECHCTBUS, B TOM YHCIIE TAKUE, KOTOPHIE HE OTHOCATCSA K MPOSIBICHUIO 1€ATEIbHOCTH
JI0JEH, TaKMe KaK MPUPOJHBIE SBICHUS.

C npyroil CTOpOHBI, Kapro-KyJibT HMEET U JPYIYI0 KYyJIbTypOJOTMYECKYyI0 OCOOEHHOCTh —
MOCPEACTBOM NPUMEHEHUS! JTaHHOM KaTerophH OINMCHIBAIOTCS JIOObIE HEMPOAYKTHUBHBIE IEHCTBUS
JMI0JE, HE MOHMMAOLMX CYyTH mpolecca. Kapro-kyapTpoM MOXKHO C YBEPEHHOCTBbKO Ha3BaTh
BKJIFOYEHHE B OOJIOHCKHUX MPOLECC POCCUICKON CUCTEMBI 00pa30BaHUs U IPUMEHEHUE CIIOKUBIIMXCS
B JPYTUX CTpaHaX METOJOB IOCYAapCTBEHHOTO YIPAaBJIE€HUS HAIIMOHAIBHON 3KOHOMHKHU. DTHM Ke
TEPMHUHOM ONPEEISIFOTCS [0 MHEHHIO Psijia UCCIIeloBaTeNIel COBPEMEHHbIE HayuHbIe METObI, KOT/ia
IIOCPEACTBOM KOJIMYECTBEHHBIX MHCTPYMEHTOB IBITAIOTCS OMMCATh XapaKTEPUCTUKH JTUUYHOCTH, TAKUX
KaK «COLHMOHUKAa». B COBpEeMEHHOW Hay4HOW JMTEpAType HMMEHHO IIOCPEICTBOM JaHHOU
KYJIbTYPOJOTUYECKON KOHLIECNIIUKA OINPEAEIAETCS OTHOLICHHE K PNy HCCIENOBAaHMM — TaKMX Kak
HEHPOIMHIBUCTHYECKOMY IPOrpaMMHUpOBaHMIO B rcuxosioruu [Roderique-Davies, 2009].
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3akJIoueHue

Takum 00pa3oM, TEPMHUH Kapro-KyJbTy B €r0 KYJIBTYPOJOTHYECKOM acleKTe MOYKET BBIPAXKATh
OJTHOBPEMEHHO CJICIYIOIIYO OIICHKY JCHCTBHIA:

- OTCYTCTBUC IMTOHUMAHNEC TCXHOJIOTUH UJIM MCTOHOJIOTUH IMTPOUCXOAAIINX HpOHCCCOB;

- OecIoyIe3Hy 0 TpaTy pecypcoB;

- a0COJIIOTHYIO HEBO3MOXXHOCTb ITOJTyUSHHS KEIAEMOT0 Pe3yJIbTaTa;

- HEJIOCTHXKUMBIN pa3pbiB B Pa3BUTHH MEXKIIy OPUTHHAIOM M KOIHCIH;

- HCIIOHUMAaHHEC MPUYHNH U UCTOPUYCCKOT'O KOHTCKCTA SIBJICHUU.

Taxxe, mpuMep Kapro-KyJbTa SIBISICTCS TOJE3HOW KOHIEHIINEH JJIT BCEX aKTOPOB COILMATBHO-
IKOHOMHYECKOM C(ephl, OCYIIECTBISIONIMX KOMUPOBAHHE MHCTHUTYTOB OOLICCTBEHHOW JXU3HU 0€3
ydeTa BceX akTOpOB, ONPEICIISIONINX YCIEIIHOCTh Pa3BUTHS €r0 B TOU CpeJie, I'/ie OHO Pa3BUBAJIOCh
«ECTECTBEHHBIM» 00pa30M.
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Abstract
The paper shows that in modern research, the phenomenon of cargo cult is often reduced to the
third law of Arthur C. Clarke, according to which any sufficiently developed technology is
indistinguishable from magic. Indeed, the belief that the technology of transportation and production
of industrial goods for the Indians living on a subsistence basis was a magical act. In ethnography,

Oleg A. Smirnov



Theory and history of culture 307

the presence of a cargo cult allowed us to formulate hypotheses that mythological events had some
material basis. However, this interpretation is very narrow and does not include the cultural
component. Indeed, any new technology can be represented as a manifestation of magic in the most
general sense. However, this does not take into account the fact that the inhabitants of this region
explained all the phenomena of life through magical influence, including those that do not relate to
the manifestation of human activity, such as natural phenomena. In conclusion, the article concludes
that the term cargo-culture in its cultural aspect can simultaneously express the following assessment
of actions: lack of understanding of the technology or methodology of the processes taking place;
waste of resources; absolute impossibility of obtaining the desired result; unattainable gap in
development between the original and the copy, lack of understanding of the causes and historical
context of the phenomena.
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